III Holy Cross Montreal 2016
The creative breath of the Spirit of Pentecost.
Our preceding reflection concluded with the invitation to “decolonize” mentalities and to put on a new ecumenical face and live an intercultural mission. To allow ourselves to be guided by the “stranger of Emmaus” implies this double conversion.
However, this mental and missionary metamorphosis can be nothing else but the work of the Holy Spirit. With the advent of Pope Frances, the new Pentecost proclaimed by the Council and so rapidly extinguished, returns on the agenda. These times are, indubitably, that of the Spirit. But we must admit that we are little prepared in Religious Life to accept Him and to allow Him to take action. We are more intent on controlling the ship rather than listening and letting Him change our lives. 
I The urgency of a new Paraclete.
An exclusive Christology
Since the Council, Christian occidental thought and the proclamation of the Good News have focused mainly on Christology. With diverse accents and according to the tendencies of the milieu of its incarnation, the historical Jesus has been privileged. During the past 50 years, we have been occupied especially with the humanity of Jesus.
In the field of Theology as well as in our mind set, this privileged focus has produced magnificent fruits. We must say that we had to come from far to rediscover Jesus of Nazareth hidden behind the facade of a disincarnated Christ, and, no doubt, quite close to some pagan divinities.
However, perhaps like all movements of the pendulum this new consciousness is arriving at its own limits. Have we not, at times, reduced Jesus to a simple historical personage who comforts our confrontational issues and our respective ideologies?
There is no doubt that some major works such as that of Ducoq, Gonzalez, Faus, Pagola or Benedict XVI, help us to situate the faith of the Church in Jesus of Nazareth, Christ and Son of God, to place Him in his historical context and at the same time in the progressive construction of the faith of the Church.
But very often our basic catechetical discourse limits itself to the presentation of superficial images of a romantic Jesus probably just as far from historical truth as certain dogmatic and disincarnated dogmas of the past. 
The avatars of the Spirit since the Council.
Evidently, this does not mean that, during all this time, the Spirit has been absent from the ecclesial adventure. On the contrary, He is definitely there, active on all fronts, especially in our Religious Life. 
Have we not experienced many sublime inspirations, many radical conversions, taken many risks in the name of the Kingdom and of the poor and also lived through many painful storms? Furthermore, it would be good and necessary to remember all of this with enthusiasm and thanksgiving, if not, our endemic pessimism could lead us to forget.
However, as we look back, we are left with the impression of chaos and of energies which have finally run their course and have exhausted us as well. On one hand, the Catholic Pentecostal charismatic movement has opened up for us significant perspectives and permitted us to rediscover the music of the heart in a Church too exclusively cerebral.
But this new aspect of Catholicism has often removed us from concrete History, from its demands and its conflictual engagements. Nor can we deny that a certain impoverishment of fundamental theology has sprung up in the wake of this process.
On the other hand, hierarchies, having taken center stage since John-Paul II and after the lay springtime of the post-council, have also fallen into the temptation of confiscating the Spirit. 
The « new movements ».
However, in the last three decades what we are used to calling the new movements has occupied the Catholic center stage. The word ‘new’ refers more to their recent foundation than to the newness of their discourse. Favored by Rome since John Paul II, these conservative tendencies, sometimes identified to the extreme right, have attempted to stifle the crisis in the Church by returning to the pre-council style of the 1950’s. Most often recruited from the privileged sectors of society, their numbers remain small and preoccupying when we consider the recent sexual scandals that have affected them.
Far from Christological concerns and charismatic enthusiasm, these new groups have been an explicit critique of Religious Life, often unjust, but nevertheless presenting the temptation for certain groups of Religious to return to the past.
Pope Frances, who is also a Religious, has given us confidence and put forth a challenge by confronting us with the demands of our prophetic vocation. It is there, precisely, where the Holy Spirit is waiting urgently for us. 
The Spirit of the Father and the Son.
The moment has come to reconcile Christology with Pneumatology. In the Gospel of John, Jesus promised us “another” Paraclete, that is, His own Spirit offered by his Father to every believer. It is, therefore, this same Spirit which rested upon Him at the Jordan and the same one that the Nazarene abandoned as He died on the Cross.  
A Christology without the Spirit risks entangling itself in vain discussions and useless debates. But a Pneumatology without Christ, (as certain charismatic groups sometimes present it) is just as perilous. With the disciples of the primitive community, we must return to the Cenacle to meditate the event of Jesus of Nazareth in the light of the Spirit who unites us to the Father.
Today just as it was yesterday, He is the One who guides us in the re-reading of our faith and our discernment as we try to understand what remains hidden and enigmatic in the events that we are living with Jesus, 
Perhaps this is the appropriate time for Religious Life to gather silently in the Cenacle. Before the great Pentecostal event, we need to familiarize ourselves once again with the silent breath of the Spirit there where too many pious words have distanced us and prevented us from perceiving our interior movements.  Our exclusive Christo centrism must again take on other dimensions which include the Cosmos and, for us the faithful, eschatology. Such is the role of the Spirit.

II Recapture the charismatic foundation of Religious Life.
A persistent misunderstanding affects the relations between Religious Life and the hierarchy of the Church. In contrast to the “new movements” referred to earlier, we are seen and rebuked as Religious who have lost their soul (often mistaken for traditions and customs), and especially we are reproached for no longer paying blind obedience to the Magisterium. 
Are we the Church’s aristocracy? 
For centuries, we have been handicapped by an ambiguous discourse on Religious Life perceived as a way of perfection and holiness or a way to live an angelic life. We are looked upon with admiration and envy, as if we were the “fine flower” of the Church (those who have chosen the “councils” instead of the “precepts”), and we are expected to behave as docile children.
This unrealistic expectation on the part of the hierarchy as well as on the part of the Christian people has made of us a conveyor belt of transmission for the system. They see our colleges and our hospitals, our works in general, as elitist, the pinnacle of an institution and its perpetuity.  
It is not only a question of the prestige of ecclesial institutions.  We are perceived also as the guarantee of social and cultural status quo. However, since the Council, not only have many of our institutions  begun to cry out in the name of the Gospel and of its demands but today’s members come from diverse social and ethnic classes which, from now on, will prevent us from situating ourselves in the privileged groups of society.
We are no longer the elite, the aristocracy of pastoral ministry, of education or of health services.  Our congregations, especially the feminine ones, are at the cutting edge of important social and justice issues. Many of our members are involved in political, social, intellectual and theological struggles which, more and more, frustrate those who would have us continue to walk the straight line following pre-established norms.

Reclaim our charismatic roots.
Our vocation is founded on an irrefutable mystical experience. As Peter and John said to the Sanhedrin, in the Acts of the Apostles, we can obey only God to whom we owe fidelity through His Son Jesus and through the founding encounter with Him which has made us who we are.
This then is the adventure inherited from our founders and almost always conflictual. But when we lose the awareness of this mystical base, we begin to install ourselves in the views and perceptions that the institution and the people have imposed upon us and this flatters their ego. 
Our charismatic life is the expression of our mystical experience. Pentecost does not emerge from a program but rather from an ardent encounter with the Risen One. We must go back to that experience, to the source of our personal and communal happiness in order to renew our ties with the Spirit who has sent us forth.
However, a charismatic experience is always intensely destabilizing because it emerges like the fire of the burning bush and sparks a new freedom which comes from the Spirit, from Jesus and from His Father. 
I am not speaking primarily about our particular congregational charisms. There is no doubt that these are important but they remain only an expression and a consequence of our common charism in reference to Religious Life: the prophetic stance.
What has become of our prophetic freedom which emerged from our burning bush, of our mystical experience, our intense intimate encounter with God? That is the depth of the question.  The creative breath of the Spirit of Pentecost cannot be commanded on demand, cannot be improvised and cannot be programmed. It emerges out of our personal and communal life of prayer. We need to look for it there, to free it, to let it explode with all its powerful energy. 
III The time of the Spirit.
As the Acts of the Apostles tell us, the experience of Pentecost is not a surprise, but a slow gestation of 50 days spent meditating the facts and finding a way of conversion in the company of the Risen One, of women and especially of Mary.

A communal event.
In our inherent impatience, we have the tendency to understand Pentecost in direct line with the depth and breadth of History and in a face to face with the multitude. Perhaps, we forget that the Spirit must first of all reveal Himself in the heart of the community.
First of all, it consists of an inner destabilization; of a roar heard from afar, of a mutual transformation of our relationships, of a divine possession.  We are told that in the Cenacle the expectant community was composed not only of the 11 Apostles, but also of other lay members, men and women who formed the primitive Church; 120 members in all.
It is in this diversity of ecclesial vocations that our communities will be able to let themselves be shaken and awakened out of their torpor and their pessimism. We must move out of our familiar spaces to bring together God’s people in the plurality of cultures, of gender, of awareness and of charism. This is the internal condition needed for our long awaited aspiration to be realized. 
We are also told that this expectant motley community was in prayer at that time.  Finding hope again beyond our deceptions and our doubts is the seed of the new Pentecost. But this hope will play itself out, once more, in an authentic return to a faith steeped in prayer. Without these three imperatives of internal renewal (diversity of God’s people, return to an attitude of hope and priority given to prayer) there is no possibility of a new Pentecost. 
Therefore, there is an urgent call to clear the field of community which has been somewhat abandoned and neglected in order to sow the first seeds of the Spirit which will render the event possible.
Read the signs of the times.
In the preparation of the Cenacle community, the hour has come to abandon lamentations and to begin to reread together our recent history so that we may identify traces of this call to resurrection.
Earlier, I have mentioned the risk for many of our institutions to satisfy themselves with the « reorganization » of our mode of functioning and of our presence by doing so merely on a rational human level taking into account nothing else but the crisis.
We must return to the Good News hidden in the difficulties that we are living. We need the a priori of hope in order to dare to risk the newness and not content ourselves with fiddling with the old.
Let us set aside the administrative and sociological priorities and move to the theological challenge hidden in our pessimism and our discouragement.
The utopia of a promise.
Each time that the Exodus people became discouraged, started to grumble and demanded a return to Egypt, what allowed them to continue the journey was the promise of a utopia, of a land where God was waiting for them.
Far from the image of a conservative aristocratic Religious Life responsible to maintain the status quo, our vocation situates itself in the prophecy of this promise.
It is time to accept the tongues of fire eager to descend on each one of us and on each community. The new heaven and the new earth of which we have been dreaming and which we want to proclaim without delay, begins at the heart of our communities.
There, we must experiment a world where each one hears God’s marvels in his or her own tongue. Community is the laboratory of God’s Kingdom where we experiment the prototype of what we expect to offer the world in the name of the Lord. If our communities do not reflect the transformation of Pentecost, in vain, we will announce just one more illusion. The promise begins at home.
An eschatological proposition.
[bookmark: _GoBack]A radical newness for today’s men and women will emerge from this communal laboratory. Pope Frances is asking us to “go out” and meet the multiple worlds which surround us. But this venture will be effective only if we are already rooted in the Spirit in community. No enterprise will propose a new product without having first verified all its aspects in the laboratory. And so it must be for us.
Our prophetic mission does not limit itself to proposing improvements and arrangement of faith in this post religious world. We need to point out a new horizon of faith, a utopist perspective to which we already adhere to in order to build it together. Let us leave our old recipes and our old language in the closet and go forth instead to propose newness.
Those who were listening to Jesus expressed their bewilderment: « this man speaks with authority and not like the scribes » and « no one has ever spoken like this man ». That is also what ought to be said about us.
IV A new sapiential experience  
But the Spirit does not manifest Himself only or first of all through extraordinary events. For the apostles as well as for us, “to be intoxicated with Christ” implies that this mystical intoxication becomes evident through new wisdom.
Retrieve the icon of the Just One.
Since Vatican II, the wisdom texts have been little explored. In the face of the moral breakdown of the world and the Church, it seems urgent to return to the great figures of the Old and New Testament.
Fortunately, in the name of grace, love, mercy and placing faith before the law, we have been freed from legalistic anguish and its unhealthy scruples. However, we have often fallen into a relativistic attitude where simple conviction and ethical coherence appear unimportant even at the heart of our religious communities.
Most often, our loss of credibility and our impoverished capacity of attraction are due to incoherence or simply to the fact that our lives are no longer in sufficient contrast to that of worldly life styles. 
In the maelstrom of universal corruption and the moral vulgarity of pseudo leaders, it is urgent to return to the figure of the Just One as an icon of Religious Life. Pope Frances is a living invitation to execute this return.

A new “nazareenity”
For example, I often think of Tobias who put his life in peril because of his faithfulness to his convictions, of the elderly Elazar, in the book of the Maccabees who goes forward toward martyrdom rather than lie and deceive the young people who have confidence in him. In the same book what can be said of the mother of the seven sons?
Also, let us recall some of the figures of the New Testament: the scribe close to the Kingdom, Nicodemus, the Centurion, Cornelius and his family etc. There is nothing flashy or spectacular in these figures. They are simply good neighbors, mostly lay persons, who do not waver in the face of their convictions and who have the courage to assume to the very end the consequences of their daily commitments.
The centurion who contemplated Jesus dead on the cross gave this testimony: « truly, this man was a just man ». A discreet and convincing return to this exigency is the condition needed for our testimony and our discourse to take on freshness and to be fruitful. 
In the company of all these Just Men, Religious Life is invited to return to Nazareth and to learn anew how to become dependable neighbors, first of all in our own communities for one another and also for the people in our society. On the contrary, today, for many of our contemporaries, especially for young people, the cassock, a roman collar and the veil are signs of menace and abuse.
In this perspective, the beautiful psalm 118 which sings the praises of the law is first of all a magnificent tribute to a faithful and coherent man or woman. Moving beyond invasive individualism, it is time to reposition law at the heart of our communities as a condition for real solidarity among us.  True love is not possible if this basic and first fidelity is dismissed.  
All our communal projects imply adhesion to what is common to all of us. To rethink together a project for the future, we must be able to depend on one another to live this adventure which demands solidarity even at the cost of a painful letting go. Without this reference to a norm freely consented to and constructed in solidarity, our new Pentecost will have no future.

The challenge of Tradition in a culture of networks.
In our culture of networks where all information is readily at hand, the question of real human learning is sorely put to the test.  The Just One referred to here is a citizen of the world and of his people, the one who has taken the time to learn not so much about facts but about experience. However, today, time is the one thing that has become a rarity.  Without the passage of time, tradition is impossible.
The members of our communities have become fanatics of networking rather than taking time for prayer, for reading, for meditating and for sharing. We need to take time to live deeply, to listen with patience and in all humility; we need to reflect before giving our opinions. Today all of this becomes an invitation, no doubt, full of risk but imperative in order that the breath of the Spirit may truly give new life to our history.
Simon Pierre Arnold o.s.b.    
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