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I MARY MAGDELA AT THE TOMB.

Every paschal experience must necessarily go through the process of dying.  For many years, now, I have been convinced that the whole of our Religious Life has entered into the paschal process of death and resurrection. However, the awareness of this irreversible movement varies a great deal from one country, from one region to another.
Certain countries, such as Canada, are impacted by the acceleration of the dying process in the ranks of the congregation. In the face of this sociological undeniable fact, two attitudes are possible: either we contemplate the definitive end of a long history or we begin to put in place actions which will lead to Easter morning. You have chosen to live the second part of this alternative.
However, for an international congregation such as yours, other attitudes exist which must be taken into consideration. In Latin America, the death process has hardly begun, not so much because of the age of the communities, but  because of the rapid secularization of the culture.
Curiously, the economic progress, the new opportunities for further studies and employment in various countries (like Peru) explain the actual crisis of religious vocations. However, paschal awareness is not obvious for everyone. We still believe that the situation will be reversed; we want to continue thinking that the Latin American continent is fundamentally Christian and Catholic. This is an illusion that slows down the advent of the paschal dawn and keeps the “status quo” alive and thriving.
On the contrary, in Africa, even now the old vision of colonial Christianity seems to prevail as the unique alternative to despair and perplexity.  The abundance of vocations seems to prove this point.

Haiti stands in a category by itself. I perceive a flourishing and dynamic Religious Life, but often considered as a rare possibility to escape poverty and one of the sole actors, as an integral part of the Church, still to be trusted on the social-political scene.
It is before this multicultural reality, that I propose a meditation on the challenge of resurrection.

I A difficult mourning period to live.
There is, therefore, a way to feel and live Religious Life that is in the process of dying due to a variety of circumstances that I have mentioned earlier. And yet, certain people (many?) resist facing what is evident. Like Mary, we hurry to the tomb to see if, by chance, we have been mistaken. Could it be that this Religious Life which is disappearing is somehow still alive? Perhaps we could manage to recover it.
A crisis of faith.

They have stolen our Christ!  The fundamental problem of Religious Life is faith and the mystical life which engenders that faith and keeps it alive. Like Mary at the tomb, “we do not know where they have taken Jesus”. ”.  The cultural evolution, what we refer to as the new paradigms, our bourgeois and individualistic life style, the accelerated secularization of our mentalities have profoundly affected our roots.  Our spiritual life, our interior dialogue and especially our image of God have been profoundly modified. Today, where do we stand in our life of faith? 
There is a dramatic discrepancy between what we express and proclaim, our communal and personal prayer life, our liturgy and what we truly believe. For how much longer will we be able to maintain the illusion of a faith discourse that no longer nourishes us? Or, like some still nostalgic for the past, are we simply to return to the past? (“Return Him to us”, says Mary Magdela to the gardener).
See and listen to the angels

As we mourn our lost loves outside the tomb, the angels wait patiently, there where Jesus stood, so to send us forth in faith. As they once did for Mary, they challenge us with two essential questions, “Why are you crying?” and “Whom are you looking for?” Jesus will take up these same questions later on as He sends us toward new horizons.  
As we begin this reflection, these are the two questions that we must broach with courage and truth. Are we truly mourning the apparent failure of the Kingdom or our own projects and models? Are we really looking for Jesus Christ or are we searching for images of Him which still uphold our past successes and privileges? 
To answer these two questions we must discover, in the very depth of our being, and also in today‘s world, who are the angels who challenge us and where do they invite us to look. 
This, therefore, is the adventure to which we are invited:  to question ourselves in the profound silence of a return to Jesus. Also, to question today’s angels, whom, perhaps, we have not yet recognized.

II  The grace of ageing, diminishing and dying.   
In order to recognize and accept the angels, we must first of all discover the unique grace hidden in our crisis.

The example of John the Baptist

For John the Baptist, the “Jesus event” certainly represented a crisis for his models and for his expectations.  Since his imprisonment, did he not question if Jesus was truly the Messiah or were they to expect another?  And yet, in the darkness of doubt, he had discovered that all he had to do was to listen to the bridegroom’s voice.
As with him, our Religious Life is called to become once again this “friend” of the bridegroom, who listens to his voice in our ageing, our decreasing and our dying.  He must increase while we decrease and even increase in our diminishment.
A grace to grasp, a charism to accept
The ageing of our communities is not a fatality that we must endure stoically in a resigned manner.  It is truly a grace: the grace of powerlessness and of detachment.  We must accept this mystery as a kenosis. 
« Jesus, of divine condition did not hold on to…”. The God that Jesus reveals to us through his own example is the God of powerlessness through love, the one who strips himself of all prerogatives to die on a cross. The powerlessness of ageing is a unique opportunity to rediscover the true way of the gospel beyond the mirage of human efficiency. It is a gratuitous God-given “school” at the heart of the world. 
In the same evangelical perspective, the diminishment of our resources, contrary to the dogmas of worldly success, is a wonderful journey and a great opportunity to become anew what we were meant to be through our vocation: simply the yeast in the dough.  Becoming once more “small” places us at the level of Jesus Christ and his project.
What is dying at the heart our communities, our projects, our ideas, our images of grandeur, as we look upon our elder brothers and sisters, is the obligatory passage for rebirth and resurrection.  There is no resurrection possible without dying, like the seed that falls into the earth.  To refuse death in all its forms is to deny resurrection.
In today’s context, the art of ageing, of diminishment and of death is not merely a grace. We must also consider it as a charism, a sign of the times that is to say, a gift of the Spirit for the future of our faith communities; an art to relearn from one another.
It is important and even essential that we give to the members of our communities, who are now ageing, their charismatic role in these kenotic situations that we are living, for they teach us the “advent” of the Kingdom.  Thanks to the elderly, we learn anew our paschal vocation.  They have become our masters.

Mary’s kerygma.
When the gardener reveals himself to Mary, she is tempted to believe that she can return to the past and negate death.  But the Risen one stops her as if the “temptation” of his beloved disciple could impede the process still incomplete of his resurrection: “I have not yet returned to my Father”.
As it was for Mary, what awaits us today is dispossession and proclamation, the two requirements of this new stage of conversion, resurrected and which gives resurrection. We must reclaim our enthusiasm for witnessing to a life centered on the mystical encounter with the Risen One.  As Mary once did, it is time to cry out:  “I have met my Lord and He has told me this and that”.  This is what I would call a return to the primitive kerygma which implies an intimate and intense life with the Risen Lord and His Word. This is the prerequisite for a conversation which would enable us to avoid overwhelming temptations facing us at this time and which might persuade to believe that it is best not to change anything.
III Tradition and resurrection.

Thus, our challenge today, as it was for Mary, is to renew our intimate encounter with the unknown gardener, in the blossoming garden of our postmodern world, by resolutely turning our backs on our empty tombs.
Recognize the voice.

Mary had not recognized Christ in the icon of the gardener. She had simply mistaken him for the cemetery’s care taker.  Even the question of the angels, which the Risen One had taken up with insistence, had not sparked her curiosity. It is only when He pronounced her name that her heart recognized the unique tone of his voice, the secret melody of love, the living “tradition” of her adventure as a disciple.
Many issues in the world’s cemetery-garden are raising some fundamental questions. However, we do not sense the evangelical pulsation. What differentiates the caretaker from the gardener of a new Eden, from another Canticle of Canticles?  Love and only love!
Renew with Tradition to dare newness.
It is time for the heart to recall its first Love, time for a return to prayer which recreates our weakened, inert faith, paralyzed on the edge of the abyss. Time to hear his voice in the deepest recess of our heart and to retrieve, hidden and forgotten in our very flesh, the shiver felt when our name was pronounced for the first time and which is now called out anew.  It is time to return to the Gospel, to the prophetic “folly” of our founding origins. It is this forgotten divine pulsation which will keep us from the temptation to flee and which will propel us forward.
It is then,  that we will once again recognize His voice in poor Lazarus crying at the threshold of the rich man’s house, in the sinner pleading to be forgiven and accepted. This is the intimate voice that we need to hear now, in the despair of the migrants, in new scientific discoveries, in the anxious hope of youth, in the demands of women, in the victims of trafficking; in the new forms of slavery, in the agony of the cosmos and mother earth.

Our nostalgia for past glories, for our deserted fields of ministry, for all that use to work and is today failing, prevents us from hearing the voice a new tonality,  in other unexplored gardens. 
All will pass.  Love alone will endure.
Since friends of old have become indifferent and distant, it is time to live other nuptials and to invite the whole world.  We must love the world where the gardener is sending us and, stop waiting in the cemetery for an unlikely restoration. “Go and tell my brothers”.
  It is urgent that our own heart and that of our communities must be re-cultivated.  We must overturn the interior soil, be patient with the silent process, leave or plant other species to replace those that are now too old, used out and that have depleted our soil.   Yes, this is a time of gestation and of rest in God and in the World.  Listen, feel the pulse, contemplate, love in silence while waiting for the soil to retrieve its vigor and its capacity to engender new life. 
IV   Between two proclamations.
Critical thinking in today’s culture is often linked, especially in the Church, to pessimism. Not without regret, we are barely moving out of this attitude of global condemnation of postmodern civilization. With the advent of Pope Francis, Rome has abandoned its stance of permanent judge in order to go down and join those taking the risk to share in the dance of the world.
However, it seems that Christians and our Religious Life are slow to follow Francis in this letting go of our pessimistic critical thinking. Our “proclamation” must cease being “against” the world. We must step into this new adventure of incarnation in the manner of Jesus. Our critique must be engaged like the Kingdom in the “already but not yet”.
A proclamation for « Martians »
First of all, Mary runs to announce to Peter her terrible nostalgia: they have stolen his body and we do not know where they have laid him. Often, do we not continue to announce a corps that has already disappeared? We are specialists of questions that people no longer ask and of answers we ourselves no longer believe.
Like Mary, « we do not know…. ». In fact, we are conscious of the profound irrelevance of our pastoral ministry and of our celebrations. But since it is the only language that is familiar to us, we keep repeating it to saturation. Is it not time to hurry with Peter and the beloved disciple toward the place of our faith to analyze the facts together, reread the events and learn to go beyond a tattered discourse that prevents us from thinking and expressing anew our proclamation?
 « Do not touch me ».
When, at last, Mary recognizes her « beloved”, she is tempted to confiscate Him again. But Jesus retreats and speaks of “a not yet”.  We also find ourselves in the “not yet” of the resurrection; a time of transition, of stripping away, of attentiveness to the world and all its surprises; a time of humble incertitude and of interiority.
« Do not touch me » and « go tell my brothers ».  On one hand, this implies letting Jesus surprise us once more, a Jesus who is different from the One learned from our books and even from our experiences of encounter with Him on the journey.  The new face of the Risen One is “not yet” totally revealed in this new context which is ours. We must urgently return to the real community,  wounded as it may be, in order to rediscover together the enthusiasm of this Jesus, beloved above all else and always so destabilizing.
The community must become once more a place of sharing and of faith development among us, but it must also be the first and indispensable point of reference for our mission. It is in a retrieved and recreated community that our mission will find its dynamism, its freshness and its newness beyond the routine of our daily lives. 
A new discourse.
Mary is sent to her brothers, not to lose herself in the crowd, but to inaugurate a new discourse based on her own experience. This invitation is particularly relevant for women in the Church. I am convinced that today they are the most adept at inaugurating a new way of expressing, of proclaiming, of living Church.
You, the  women of North America, of the South, of Africa and Haiti, together, you can create a magnificent polyphony, in reference to your charism of the cross,  this “no one has ever spoken like this man” reported by the soldiers sent by the authorities to arrest Jesus.   But for this to happen in the heart of our communities, we must have the courage to cease our comparisons, our jealousies, and our spirit of competition. It is time to let go of the mediocre for it is urgent, as Jesus said to Saint Frances, “go and reconstruct my Church” and announce the true Good News which implies going beyond our own woundedness and our sinfulness.
 « The other disciple ran faster than Peter ».
How can we possibly run together toward the newness of the Risen One? Let us not delay the quick steps of the enthusiasts, of the younger ones, of those who carry the intuition and the desire to live and proclaim a new prophetism. But it is also important to learn patience and solidarity, to know how to wait for Peter to arrive at the empty tomb and to see for himself the inevitable, the questions raised before this absence. 
Impatient audacity and patient solidarity between generations and cultures… Let no one confiscate the charism at the risk of destroying solidarities. On the other hand, let no one use their doubts and their deceptions as a pretext to frustrate the process of true resurrection for the community and its inherent risks.
To observe without seeing: a nocturnal faith
One by one, Peter and the beloved disciple entered the empty tomb and observed the facts.  Perplexed, they left without seeing anything. But the beloved disciple believed without having seen.

Who among us will be, for the community, the beloved disciple who will believe without seeing and, with confidence, will wager on the resurrection, refusing to propagate funeral lamentations? Those who, like Mary and like the disciples, will favor love above all else and gentle communion with the mystery. As the psalm tells us, we need mystics in our community in order to “change mourning into dancing”.
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